Quran mentions the bible? 

Firstly, to understand the reason for this argument. This was started by fools like david wood 
and other “apologists”, this argument is foolish because the word “bible” is never mentioned 
in the Quran, it only mentions the Injil which is the gospel sent to Jesus Aleyhi selam which 
contradicts the thought that it was referring to the bible because the “apostles” wrote it not 
Jesus aleyhi selam 


https://youtube.com/watch?v-d6XOyw9tHVI 
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Scholarly Opinion 


LUI TI i d 
lt TI OIDI Ii 4] 
bnerpreteg fr ewer en D meer the 
prope: ef De Gmpe ti 
luhen the Dospel wes 
[ c—UII I “تجاه ذا‎ 


E^ 
LIL. Gee عم‎ im جا‎ h Fath a 
Robe n 


si the Qu‏ لل 
thi vias. yas com ima atl fw‏ فووا 


Contusion 
of the verse enan thet the 
claws thet Pe (ur an parats Ovisten to 
rege the vy ef Ion using the New 
Testament u The cortes! aed Te 
Geter ذا‎ 
Sts chawly and ie fis cane, there la 


Ibn Abbaas said in his commentary on Surah 2:79: 


“(Therefore woe) severe punishment, and it is said this means: a valley in Hell (be unto 
those who write the Scripture with their hands) change the description and traits of 
Muhammad (pbuh) in the Book (and then say, " This is) in the Book that has come (from 
Allah" , that they may purchase) through changing and altering it (a small gain therewith) a 
small gain in terms of means of subsistence and surplus of property. (Woe unto them) theirs 
is a severe punishment (for what their hands have written) have altered (and woe unto them) 
and theirs is a severe punishment (for what they earn thereby) of unlawful earnings and 
bribes.” 


(Ibn Abbaas, Tanwir al-Miqbas min Tafsir Ibn 'Abbás, Commentary on Surah 2:79) 


Proof that Islam says that the Bible is corrupted 


Narrated 'Ubaidullah bin “Abdullah: 


"Abdullah bin Abbas said, "0 the group of Muslims! How can you ask the people of the 
Scriptures about anything while your Book which Allah has revealed to your Prophet 
contains the most recent news from Allah and is pure and not distorted? Allah has told you 
that the people of the Scriptures have changed some of Allah's Books and distorted it and 
wrote something with their own hands and said, This is from Allah, so as to have a minor 
gain for it. Won't the knowledge that has come to you stop you from asking them? No, by 
Allah, we have never seen a man from them asking you about that (the Book Al-Qur'an ) 
which has been revealed to you. 


Reference : Sahih al-Bukhari 7523 
In-book reference : Book 97, Hadith 148 


Here’s proof that the Quran claims that the Jews corrupted their scriptures. This is what the 
Quran says regarding the Jews and interest. 


Quran 3:75 

There are some among the People of the Book who, if entrusted with a stack of gold, will 
readily return it. Yet there are others who, if entrusted with a single coin, will not repay it 
unless you constantly demand it. This is because they say, “We are not accountable for 
“exploiting” the Gentiles.” And ‘so’ they attribute lies to Allah knowingly. 


Quran 4:160-161 


For wrongdoing on the part of the Jews, We made unlawful for them [certain] good foods 
which had been lawful to them, and for their averting from the way of Allah many [people], 
And [for] their taking of usury while they had been forbidden from it, and their consuming of 
the people's wealth unjustly. And we have prepared for the disbelievers among them a 
painful punishment. 


According to the Quran, Allah is criticizing the Jews for practicing interest, and exploiting 
Gentiles (i.e Non-Jews). 


This is what the Torah says regarding interest 

& 

Deuteronomy 23:20 

Do not charge a fellow Israelite interest, whether on money or food or anything else that may 
earn interest. You may charge a foreigner interest, but not a fellow Israelite, so that the Lord 
your God may bless you in everything you put your hand to in the land you are entering to 
possess. 


According to the Torah, the Jews are allowed to exploit Gentiles by charging interest, the 
thing which the Quran criticizes them for doing. If Allah was saying that the Torah today is 
100% the exact same Torah that was given to Moses pbuh thousands of years ago, why 
would Allah then criticize a law that he supposedly gave? That makes no sense. 

The only explanation is that the Quran is saying that the Jews corrupted their scriptures. 
https://islamicdiscourse.substack.com/p/the-earliest-muslims-believed-in 


https://www.call-to-monotheism.com/does islam endorse the bible 


https://islamicdiscourse.substack.com/p/western-academia-and-the-islamic 


https://www.call-to-monotheism.com/evidence-that-islam-teaches-that-there-was-textual-corr 


uption-of-the-christian-and-jewish-scriptures 


https://www.call-to-monotheism.com/refuting the argument regarding the qur an ordering 
the jews and christians to judge by their scriptures 


Muhammad Aste in the bible 


ersion 


The Servant of the LORD 


42 “Here is my servant, whom | uphold, 
my chosen one in whom I delight; 
| will put my Spirit on him, 
and he will bring justice“ to the 
nations.“ 
He will not shout or cry out,“ 
or raise his voice in the streets. 
3 A bruised reed he will not break, 
and a smoldering wick he will not 
snuff out.“ 
In faithfulness he will bring forth justice; 
LE] 
he will not falter or be discouraged 
till he establishes justice on earth. 
In his teaching” the islands will 
put their hope“ 


6 This is what God the LORD says— 
the Creator of the heavens, ^! who 
stretches them out, 
who spreads out the earth?! with all 
that springs from it,® 
who gives breath to its people, 
and life to those who walk on it: 
e "|, the LORD, have called'? you in 
righteousness; 
| wil etmtemmtrerieteeie emm and. '*! 
“The people of Mount sela rejoice” sela is in Madina where the prophet ss migrated 


Song of Praise to the LORD 


19 Singe to the LORD a new song, ^? 
his praise“ from the ends of the 
earth, ^ 
you who go down to the sea, and all 
that is in it, ^9 
you islands, ^? and all who live in 
them. 
11 


Let the wilderness“ and its towns 
raise their voices; 
let the settlements where Kedar'^? 
lives rejoice. 
Let the people of Sela“ sing for joy; 
let them shout from the 


-Kedar is an ancestor of the Holy Prophet X: 


-Sela is a mountain in madina Sharif 


Q abraham family tree 


GENEALOG 
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Kedar being the son of Hazrat Ismail عليه السلام‎ 
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The Great Isaiah Scroll 41:23 to 42:17 
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highlighted word 


if we translate this 


Aleph(x) = A 
Chet/Hhet(n) = H 
Mem(») = M 
Waw/Vav(1) is any vowel = A 
Dalet(7) = D 
Hey(n) an accent = N/A 


The image here is not accurate in the pronunciation because it's actually pronounced 
"Ahmod/Ahmoud" because "waw" is not actually any vowel it's " واو‎ " however it is still the 
name of the prophet . 


Objection #1 


"Hey it says Ahmad! Not Muhammad how do | know it's Muhammad ?"Q 
61:6 


35 قال عِيسَى Uae al G3 aie Ol‏ إِنَى رَسُول آله إِلَيِكُم SU D A05 ll Ge GG óg Ud Kiah‏ مِنْ بَعْدِى أَسْمْلا 
T gt coti dL adele Ui Ladi‏ ها ee‏ مُبِينٌ 


And ‘remember’ when Jesus, son of Mary, said, “O children of Israel! | am truly Allah’s 
messenger to you, confirming the Torah which came before me, and giving good news of a 
messenger after me whose name will be Ahmad." Yet when the Prophet came to them with 
clear proofs, they said, “This is pure magic.” 


Objection #2 


"Add to that final kaf can not be used in middle of word as masoretic version makes, 
indicating Daleth letter was changed illegally to Final Kaf letter. Also there is no such root in 
Arabic as TMK as the recently forged Biblical Hebrew lexicon claim. Even the dead sea 
scroll version is clearly altered into atmk you can clearly see the new ink made by the church 
of lies Rome the same guardians on the dead sea scrolls since 1948" 


Masoretic text - Tiberian vocalisation system is a 10th century CE newly created vocalisation 
system, so common sense should tell you that those Essenes Jews who the dead sea 
Scrolls dated back to' those Jews were more using the Palestinian niqqud and 
vocalisation(pronunciation) system, instead of those Moserote Jews later use in their dodgy 
invention’ medieval biblical Aramaic vocalisation is like the offspring from Palestinian 
vocalisation, Samaritan Hebrew text' got some few Aramaic vocalisation used to sound their 
Samaritan Hebrew text, which pre-dates Masoretic text - Tiberian vocalisation and also 
Babylonian vocalisation, the rest of the Samaritan Hebrew text, uses Samaritan 
Hebrew/Arabic vocalisation which still pre dates and more accurate than the vocalisation that 
were used on the Masoretic tampered text 


Objection #3 


"Well why do some hebrew speaker says | could read this word as "Ahmoda" ? Which 
means "I will desire". There are two more letters than is necessary to write Ahmed. | don't 
know if the dead sea scrolls contain the word Ahmed or not, but this particular example is a 
stretch" 


They basically judge the dead sea Scrolls manuscript of Isaiah with their 10th newly invented 
Tiberian vocalisation niqqud system, that only allowed you to speak a newly invented 
Hebrew language, their criterion is flawed 


Here's 3 vocalisation systems going backwards, that were used for vocalising the biblical 
language of the Caananite (Sifatu-caanan), long long before your 10th century 


Tiberian and Babylonian vocalisation systems help you to speak your new version of your 
dead language "Hebrew" 


that Aramaic medieval vocalisation is the correct vocalisation for the dead sea Scrolls that 
were found in Palestine Qumran, cause Palestinian vocalisation gave to that Aramaic 
medieval vocalisation but the Palestinian vocalisation don't exist anymore 


sources 


Manuscripts: 
https://www.ao.net/-fmoeller/qum-35.htm 


http://dss.collections.imj.org. il/isaiah#42:3 


Source: 
https://www.bibleqateway.com/passage/?search=Isaiah%2042&version=NIV 


Dunno how there could be a more scholarly, historically, geographically, linguistically, 
genealogically accurate reference to the Prophet ss than the one clearly presented here. 


httos://www.youtube.com/watch?v=60M4vBWFED8&ab_channel=-KALAMoLOGY 
Objection #4 


"So this needs to be read in the context of the geography in the time of Isaiah and the old 
testament prophets. Selah in the chapter is referred to a townish place in edom 


https://en.wikipedia.org/wiki/Sela_(Edom)" 


the bible says mount selah it doesn't refer to a town the very fact that it says mount sela is 
enough to prove that interpretation wrong. 


https://www. t .com/watch?vzvMAWetAvef hannelzProvinglslam 


:: Song 5:10 Bible 


New King James Version 
My beloved is white and ruddy, Chief 
among ten thousand. 


, dA مشربا‎ uA كان‎ - 


الحدقة» Gaal‏ الأشفار. 
الراوي : على بن gi‏ طالب | الحدث : الألباني 


الصفحة أو الرقم : 4621 |« أحاديث 


m 
Translation: 


He was white, impregnated with redness. 


::: Song 5:11 Bible 


New King James Version 


His head is like the finest 28 e 


Sahih Muslim 2338 a 


* Qatada reported: 


| asked Anas b. Malik: How was the hair of Allah's 
Messenger (¥)? Thereupon he said: 

, and they hung 
over his shoulders and earlobes. 
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Reference : Sahih Muslim 2338a 

In-book reference : Book 43, Hadith 125 

USC-MSA web (English) reference : Book 30, Hadith 5773 
(deprecated numbering scheme) 


Sahih Muslim 2341 a 


P Ibn Sirin reported: 


Ibn Idris 
said that he had a few white hair. Abu Bakr and 
Umar, however, dyed hair with hina' (henna). 


Sahih al-Bukhari 3561 


P Narrated Anas: 


| have never touched silk or Dibaj (i.e. thick silk) 
softer than the palm of the Prophet (Ex 


Sahih Muslim 2329 


P Jabir b. Samura reported: 


| prayed along with Allah's Messenger () the first 
prayer. He then went to his family and | also went 


along with him when he met some children (on the 
way 


coolness or a fragrance of his hand as if it had 


been brought out from the scent bag of a perfumer. 
:: Song 5:13 Bible = 


New International Version 


perfume. His lips are like lilies dripping with 
myrrh. 


Prophecy in Isaiah 42 


God says in V. 1, 
"My Servant’(‘ab-di), Allah & called Rasool 32 with the same Title 
“My Spirit” (ruhî), Allah Æ use the same word 


Ibn Ezra (Jewish Commentator) explains it as “My Spirit of Prophecy". 


16:102 QM O D> 
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Say, “The holy spirit has brought it down 
from your Lord with the truth to reassure 
the believers, and as a guide and good 
news for those who submit ‘to Allah’.” 


He sends down the angels with the RUh 
(revelation) of His Command to whom of 
His slaves He wills (Saying): "Warn mankind 
that La ilaha illa Ana (none has the right to 
be worshipped but l), so fear Me (by 
abstaining from sins and evil deeds). 


2:23 M ©0 > 
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If you are in doubt about what We have 
revealed to Our servant, then bring a 
Surah similar to this, and do call your 
supporters other than Allah, if you are true. 


New King James Version 

"Behold! My Servant whom I uphold, My 
Elect One in whom My soul delights! | 
have put My Spirit upon Him; He will 
bring forth justice to the Gentiles. 


4:135 M O b 
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We}; W يما تعملون‎ 


0 you who have believed, be persistently 
standing firm in justice, witnesses for Allah, 
even if it be against yourselves or parents 
and relatives. Whether one is rich or poor, 
Allah is more worthy of both. So follow 
not [personal] inclination, lest you not be 
just. And if you distort [your testimony] or 
refuse [to give it], then indeed Allah is ever, 
of what you do, Aware. 


Sahih al-Bukhari 3733 


Aisha 

said, A woman from Bani Makhzumiya 
committed a theft and the people said, 
Who can intercede with the Prophet () 
for her?' So nobody dared speak to him 
(i.e. the Prophet) but Usama bin Zaid 
spoke to him. The Prophet said, If a 
reputable man amongst the children of 
Bani Israel committed a theft, they used to 
forgive him, but if a poor man committed a 
theft, they would cut his hand. But | would 
cut even the hand of Fatima (i.e. the 
daughter of the Prophet) if she committed 
a theft." 


e commanded us to perform the prayer, op 
nne 
ve trusted him and believed in him. and fc 
lah that he delivered, We began to Y 
not associate anything with Him. and we beg 


He made unlawful for us, as well as allow 
lawful for us For this our people os " 
sh ê. torturing us to get wa i 
tur 1 to worshipping idols instead of rshi 
1 r 


“He'll Bring forth Justice” 
No one ever walked on the face of the earth was as just, as Rasool A 


His Life, Teachings, Companions bear witness to that. 


Abu Huraira reported: The 
Messenger of Allah, peace and 
blessings be upon him, said, “Verily, 
Allah hates every rude, harsh 
person, shouting in the markets, 
foul by night and foolish by day, 
knowing the affairs of the world 
and ignorant of the Hereafter.” 


Source: Sahih Ibn Hibban 72 


Grade: Sahih (authentic) according to 
Al-Arna’ut 
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صحيح ابن حبان كتاب العلم ذكر الزجر عن 72 
العلم بأمر الدنيا مع الانهماك فيها والجهل بأمر 
الآخرة ومجانبة أسبابها 

المحدث شعيب الأرناؤوط خلاصة حكم 72 
المحدث إسناده صحيح على شرط مسلم في 
تخريج صحيح ابن حبان 


Sahih al-Bukhari 2125 


> Narrated Ata bin Yasar: 


| met Abdullah bin Amr bin Al-As and 
asked him, "Tell me about the description 
of Allah's Apostle which is mentioned in 
Torah (i.e. Old Testament.") He replied, 
Ves. By Allah, he is described in Torah 
with some of the qualities attributed to him 
in the Qur'an as follows: "O Prophet ! We 
have sent you as a witness (for Allah's 
True religion) And a giver of glad tidings 
(to the faithful believers), And a warner (to 
the unbelievers) And guardian of the 
illiterates. You are My slave and My 
messenger (i.e. Apostle). | have named 
you “Al-Mutawakkil" (who depends upon 
Allah). You are neither discourteous, 
harsh Nor a noisemaker in the markets 
And you do not do evil to those Who do 
evil to you, but you deal With them with 
forgiveness and kindness. Allah will not let 
him (the Prophet) Die till he makes 


- Isaiah 42:2 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 
He will not shout or cry out, or raise his 
voice in the streets. 


Matthew 27:46 


Context Crossref Comment Greek 


Verse (Click for Chapter) 


New International Version 

About three in the afternoon Jesus cried 
out in a loud voice, “Eli, Eli, lema 
sabachthani?” (which means “My God, 
my God, why have you forsaken me?"). 


V. 2, says “he will not shout or cry out loud”, Jesus Christ of the Christian Narrative did cried 
out loud and accused God of forsaking him 


“raise his voice in the Streets” 
Rasool Asas hated Noisemaking and wasn't a noisemaker. 


Isaiah 42:4‏ ه 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 

he will not falter or be discouraged till he 
establishes justice on earth. In his 
teaching the islands will put their hope.” 


^ Isaiah 42:13 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 

The LORD will march out like a 
champion, like a warrior he will stir up 
his zeal; with a shout he will raise the 
battle cry and will triumph over his 
enemies. 


8:17 M O ها‎ 
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You killed them not, but Allah killed them. 
And you (Muhammad (صلى الله عليه وسلم‎ 
threw not when you did throw, but Allah 
threw, that He might test the believers by a 
fair trial from Him. Verily, Allah is All- 
Hearer, All-Knower. 


V. 4 describes him as Victorious, so does V. 13 (every good action is attributed to the LORD 


ofcourse) 


^ Isaiah 42:10 > 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 

Sing to the LORD a new song, his praise 
from the ends of the earth, you who go 

down to the sea, and all that is in it, you 
islands, and all who live in them. 


Rasool d indeed was victorious, Born in a Pagan Land, passed away after achieving his 
mission and turning the Peninsula into Islamic, free of Polytheism and Man-made Practices. 


V. 4 & V. 10 also talks about servant singing a “new Torah” 


Rasool lls came with a new law (Qur'an) 


Notes 205 


15, All three are names referring to the Prophet. 
16. Michael Avi-Yonah, EJ 13:88. 


17, The Hijaz could have been associated among Arabian Biblacists even with 
the “Desert of Beersheba” of Genesis 21:14, the location to which Ishmael and Hagar 
were first sent. Although under the control of the tribe of Judah during the Iszaelite 
monarchy, the Beersheba area was associated with Idumaca from the time of the resto- 
ration of Judah in the fifth century B.C.E until well into the Roman period. Idumaca 
was ethnically Arab, as was its successor state Nabataea, which included part of the 
area around Beersheba during and after the reign of Herod. The entire area south of 
Beersheba, including the area known in the Bible as Paran, was considered "Arabia" 
from the second century CE onwards, The association of both Paran and Beersheba 
with Arabia and Arab peoples would be a natural function of the Jewish worldview 
during the centuries leading up to the beginning of Islam. 


18. Kitab Mu jam al-Buldan, ed. Wuestenfeld (Leipzig, 1868)- 3:834. Ibn 
Kathir writes: "Abraham went to visit his son and his son's mother at all times in the 
land of Farin... It is reported that he would ride there very quickly on (the magic 
horse) u- hu rd. but God knows best.” (Commentary 4:14). Wahb b. Munabbih offers 
an etymology for Tal Farin on the outskirts of Mecca in his Kitab al- Tiján (F. Krenkow, 
“The two oldest books on Arabic Folklore,” in Islamic Culture 2 (1928), 207]. 


19, Yalque Shim oni, Genesis 95 (1:424) has: “He took a veil (radid) and tied it 
around her waist to show that she was a bondwoman. 


20. While Hagar is rebuked for damming up the well or drinking from it, no 
explanation for the rebuke is provided in the Islamic sources. The Islamic version may 
in fact blame Hagar for drinking from the well during her menses (or while still in an 
impure state from the recent birth of her still-suckling baby?) The word used in some 
of the renditions for damming up the flow of the water is hádat (al-Azragi 23, 280; 
ab-Bukhari 4:374; Ibo Kathir Commentary 1:176, History 204. Mujir al-Din uses NH. 
The verb hãd ſhũ waw / dad) can mean either to collect water or to menstruate. This 
may have originated from a play on words between her own Bow and the flow of the 
well. We already know from Chapter 6 that menstruating women are forbidden to 
drink, or in some cases, even approach magic wells. Menstruating women were also 
forbidden in pre-Islamic times from approaching idols or holy sites. A pre-Islamic 
poem reads: “Full of awe, they draw oot nigh into it, Bur stand afar off like the men- 
struating women before Isaf” (Nabih Amin Faris, The Book of Idols (Kitab al- Aci of 
Ibo al-Kalls), 25, 27. Other restrictions apply to menstruating women taking part in 
the Islamic Pilgrimage and participating in other religious acts. Some have suggested a 
late Zoroastrian influence (Morony, Imig, 445-46). 


21. Fans, The Book of Idols, 8; Toufic Fahd, Le Panthéon de l'Ansbie centrale à la 
veille de l'Hégtre (Paris: Paul Geuthner, 1968), 103-9. 


22. Western descriptions of Zamzam tend to describe a weak and brackish 
spring. From reports of recent pilgrims, however, it appears to be quite abundant and 


Pirkei DeRabbi Eliezer 41 AN 


Gerald Friedlander, 1916 


"He shined forth from Mount 
Paran" (Deut. 33:2). "Paran" 
means only the sons of Ishmael, as 
it is said, "And he dwelt in the 
wilderness of Paran" (Gen. 21:21). 
The Holy One, blessed be He, 
said to them: Will ye accept for 
yourselves the Torah? They said to 
Him: What is written therein? He 
answered them: "Thou shalt not 


steal" (Ex. 20:15) is written 
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Sela, Al Fath, Medina 42312, 
Saudi Arabia 


< 


Wikipedia 
https://en.m.wikipedia.org » wiki 


Sela (Saudi Arabia) 


Sela’ (Arabic: (سلع‎ is a 
mountain in Medina in 
modern Saudi Arabia. ... 
Mount Sela in the "District of 
the Seven Mosques’ ... 


Location: Medina, Saudi 
Arabia 


Isaiah 42:11 >‏ ه 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 

Let the wilderness and its towns raise 
their voices; let the settlements where 
Kedar lives rejoice. Let the people of 
Sela sing for joy; let them shout from the 
mountaintops. 


Ezekiel 27:21 = 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 

“Arabia and all the princes of Kedar were 
your customers; they did business with 
you in lambs, rams and goats. 


Genesis 25:13-16 RSV ~ 


13 These are the names of the sons 
of Ishmael, named in the order of 
their birth: Nebaioth, the first-born 
of Ishmael; and Kedar, Adbeel, 
Mibsam, 14 Mishma, Dumah, 
Massa, 15 Hadad, Tema, Jetur, 
Naphish, and Kedemah. 16 These 
are the sons of Ishmael and these 
are their names, by their villages 
and by their encampments, twelve 


princes according to their tribes. 


Genesis 21:21 = 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 

While he was living in the Desert of 
Paran, his mother got a wife for him 
from Egypt. 


Strong's Exhaustive Concordance 


Paran 


From paar; ornamental; Paran, a desert 
of Arabia -- Paran. 


see HEBREW paar 


JOURNEYS 
IN HOLY 
LANDS 


The Evolution of the Abraham-Ishmael 
Legends in Islamic Exegesis 


REUVEN FIRESTONE 


“sela sing for joy” 


Sela is a mountain in Madinah & the people of Madinah were joyful on the arrival of Rasool 


الله 
pee‏ 


Search for answers 


Question 


What are the mistakes that some of the pilgrims make on the day of ‘Arafah?. 


Answer 


Praise be to Allah. 


Shaykh Muhammad ibn "Uthaymeen (may Allaah have mercy on him) said: 


It was narrated that on the day of "Arafah the Prophet (peace and blessings of Allaah be upon him) stayed in Namirah (which is a place near ‘Arafah) 
until the sun had passed its zenith (which is the beginning of the time for Zuhr), then he rode, then he stopped at the bottom of Wadi 'Arnah (which 
is a wadi or valley between Namirah and 'Arafaat), where he prayed Zuhr and ‘Asr, shortening them to two rak'ahs and joining them together at the 
time of Zuhr, with one adhaan and two iqaamahs. Then he rode on until he came to the place of standing, and stood there. He said, “I am standing 
here but all of 'Arafah is the place of standing." Then he remained standing, facing the qa raising his hands, remembering Allaah and calling 
upon Him, until the sun had set completely, then he went on to Muzdalifah. 


Some of the mistakes that some pligrims make in ‘Arafah are as follows: 
ED 


Some pilgrims pass you and you do not hear them reciting the Talblyah. They do not recite the Talbiyah out loud on their way from Mina to ‘Arafah. It 
was proven that the Prophet (peace and blessings of Allaah be upon him) continued to recite the Talblyah until he had stoned Jamarat al-'Aqabah on 
the day of Eid. 


* A 


[* 


Sahih al-Bukhari 3925 


$ Narrated Al-Bara bin Azib: 


The first people who came to us (in 
Medina) were Mus ab bin Umar and Ibn 
Um Maktum who were teaching Qur'an to 
the people. Then their came Bilal. Sad 
and 'Ammar bin Yasir. After that Umar bin 
Al-Khattab came along with twenty other 
companions of the Prophet. Later on the 
Prophet (#2) himself (to Medina) and | 
had never seen the people of Medina so 
joyful as they were on the arrival of Allah's 
Apostle, for even the slave girls were 
saying, “Allah's Messenger () has 
arrived!" And before his arrival | had read 
the Sura starting with:-- "Glorify the Name 
of your Lord, the Most High' (87.1) 
together with other Suras of Al-Mufassal. 


25 Hajj (Pilgrimage) 
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(25) Chapter: Talbiya is to be recited aloud 


Narrated Anas: — 

BV 
Tho Prophet (2152) offered four rak'at of the Zuhr prayer 
in Medina two rak'at of the 'Asr prayer in Dhul-Hulaifa 
and | heard them (the companions of the Prophet) reciting 
Talbiya together loudly to the extent of shouting. 


: Sahih al-Bukhari 1548 
: Book 25, 


In-book Hadith 34 
: Vol. 2, Book 26, Hadith 620 


USC-MSA web (English) reference 
(deprecated numbering scheme) 


“Shout from Mountain tops” 


When did the people of Kedar (Arabs) ever shouted from mountain Tops? It's what the 
Prophet sae did and his followers do on Hajj 


-: Isaiah 42:17 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 

But those who trust in idols, who say to 
images, ‘You are our gods, will be turned 
back in utter shame. 


^ Isaiah 42:13 


Context Crossref Comm Hebrew 


Verse (Click for Chapter) 


New International Version 

The LORD will march out like a 
champion, like a warrior he will stir up 
his zeal; with a shout he will raise the 
battle cry and will triumph over his 
enemies. 


V. 13 & 14, describes him like a Warrior, who'll triumph and put Idol worshippers to Utter 
Shame 


This can't be the Biblical Jesus because He wasn't a Warrior and didn't triumph according to 
Christian Narrative narrative, rather he was Crucified by his enemies. 


4 — The Prophet (peace and blessings of 
Allaah be upon him) sent Khaalid ibn 
al-Waleed (may Allaah be pleased with 
him) on a campaign to destroy 
al-‘Uzza. 


5 - and he sent Sa'd ibn Zayd حلت‎ 
Ashhali (may Allaah be pleased with 
him) on a campaign to destroy 
Manaat. 


6 - And he sent ‘Amr ibn al-‘Aas (may 
Allaah be pleased with him) on a 
campaign to destroy Suwaa’. All of that 
happened after the Conquest of 
Makkah. 


Al-Bidaayah wa'l-Nihaayah, 4/712. 776. 
5/83; al-Seerah al-Nabawiyyah by Dr. 
'Ali al-Salaabi, 2/1186. 


Sahih al-Bukhari 8 


i» Narrated “Abdullah bin Mas ud: 


The Prophet (Sg) entered Mecca and (at 
that time) there were three hundred-and- 
sixty idols around the Kaba. He started 
stabbing the idols with a stick he had in 
his hand and reciting: "Truth (Islam) has 
come and Falsehood (disbelief) has 
vanished." 


T Sahih Muslim 832 


him: Who are you? He said: | am a 
Prophet (of Allah). | again said: Who is a 
Prophet? He said: (| am a Prophet in the 
sense that) | have been sent by Allah. | 
said: Whe ou hav 


| 1. | said: Who is with you in this 
(in these beliefs and practices)? He said: 


A free man and a slave. He (the narrator) 
said: Abu Bakr and Bilal were there with 
him among those who had embraced 
Islam by that time. | said: | intend to follow 


Sunan Ibn Majah 7 


p It was narrated from Abu Hurairah that the 
Messenger of Allah (g) said: 


"| have been commanded to fight the 
people until they say: La ilaha illallah. If 
they say it, then their blood and wealth are 
protected from me, except for a right that 
is due from it, and their reckoning will be 
with Allah." 


Rasool J£ on the Other Hand was a Warrior, Put the Idol Worshippers to such an Utter 
Shame that even the entire world today complain Islam isn't tolerant toward Idol Worshippers 
and How Rasool عنم‎ dealt with MUSHRIKEEN 


Keil and Delitzsch Biblical Commentary on the 
Old Testament 


The next v. states who these self-willed deaf and blind are, and how 
necessary this arousing was. "Who is blind, but my servant? and deaf, 
as my messenger whom | send? who blind as the confidant of God, and 
blind as the servant of Jehovah?" The first double question implies that 
Jehovah's servant and messenger is blind and deaf in a singular and 
unparalleled way. The words are repeated, the questioner dwelling upon 
the one predicate ‘Iwér, blind, in which everything is affirmed, and, 
according to Isaiah's favourite custom, returning palindromically to the 
opening expression "servant of Jehovah" (cf., Isaiah 40:19; Isaiah 42:15, 
and many other passages). nwn does not mean "the perfect one, as 
Vitringa renders it, nor "the paid, i.e., purchased one, as Rosenmller 
ip, the confidant of God. 


the RIT in Job 5:23). It is 8 to 1 the expression, "My 
messenger whom | send," without thinking of Isaiah 42:1., where the 
"servant of Jehovah" is represented as a messenger to the heathen. 


Cambridge Bible for Schools and Colleges 


19. Israel is the blind and deaf nation par excellence, because no other nation 
has been so tested by the opportunity of seeing and hearing (see on /saiah 
42:21). my messenger that / send (R.V.)] Cf. ch. Isaiah 44:26, where 
"messengers" is parallel to "servant." 


"IT one" (Cheyne, Comm.). It is no SESE to this that it is based on 
an Aramaic use of the verb; but the idea seems hardly suitable, inasmuch as it 
implies a state of character which the actual Israel does not possess. 
Probably a better rendering is the befriended one (sc. by Jehovah), after the 
analogy of Job 5:23. Another possible translation would be “the requited one” 
(see R.V. marg.), but it is difficult to attach any definite meaning to the 
expression in this context. 


Pulpit Commentary 


Verse 19. - Who is blind, but my servant? or deaf, as my messenger? 
God's original "servant" and "messenger" to the nations was his 
people Israel. It was only through their default that he needed to 
send another and truer messenger. He now asks, having regard to 
their opportunities, who are so blind and deaf as they are? The 
object of the question is to wake a feeling of shame in the hearts of 
those who are not shameless among the Israelites. That | sent; 
rather, whom | will send. Israel's mediatorial office was not yet 
over. They were still, for above five hundred years, to be God's 
messenger to the nations. As he that is Heres her as he that 


(our "Moslem"); but it does not appear to Fi Ead the sense N 
"surrender" or "submission" in Hebrew. Isaiah 42:19 


Ellicott's Commentary for English Readers 


(19) Deaf, as my messenger . . .—The work of the messenger of God had 
been the ideal of Isaiah, as it was of the servant in whom the ideal was 
realised (Romans 10:15; Isaiah 42:1). But how could a blind and deaf 
messenger, like the actual Israel, do his work effectually? (Psalm 123:2). 


a ed to the will of Go! ep mee 
this, o ora GN Te as a proper name wo the exile (1Chronicles 9:21; 
Ezra 8:6; Ezra 10:15; Nehemiah 3:4) may (on either assumption as to the 
date of 2 Isaiah) be connected with it by some link of causation. Other 
meanings given to it have been "perfect" as in the Authorised Version, 
“confident,” ‘tecompensed,” “meritorious.” 


V. 19 describes this Servant in Hebrew as a “Muslim” 


Quran 7:157-158 Isaiah 42 (NRSV) 


Gentile Prophet (al-nabiyyal-'ummiyy) 


"A covenant to the peoples, a light to 
the gentiles" (42:6) 

Universal calling 

"oh people, | ama 
messenger to you all" 


"| have put my spirit upon him, he will bring 
forth justice to the nations" (42:1) 
Prophet bringing light - "al-nur aladhi unzila | The servant described as light (42:6); 
ma'ahu 

God bringing light to the blind (42:16) 
The servant brings God's justice 
(mishpat); this typically refers to 

ethical justice. 

The servant liberating from prisons: "to 
bring out the prisoners 

from the dungeon" (42:7) 

YHWH praised for giving life-giving 
power: It is he "who gives breath to the 
people upon [the Earth]" (42:5) 

God, "created the heavens and the earth 
"Him who stretched them out, who spread 
out the earth and what comes from it," 
(42:5) 

"| am YHWH, that is 

my name... | give 

glory to no other, 

nor my praise to 

idols" (42:8) 


The Prophet as an ethical teacher 
"who commands them to do right 

And forbids them to dowrong 

The Prophet as liberating from 

chains: "he relieves them of their 
burdens, and the iron collars" 

God praised for His life and death 
giving power: " He gives life and death" 


God as possessor of the heavens and the 
earth "Him who has control over the 
heavens and the earth" 


God is one: "There is 
no God but Him" 


Bukhari 2125 Isaiah 42 


"Here is my servant, whom | uphold, 
my chosen one in whom I delight; (42:1) 


He will not shout or cry out, 


or raise his voice in the streets. 
A bruised reed he will not break, 
and a smoldering wick he will not snuff out. 


You are My servant and My Messenger. | 
have named you al-Mutawakkil (meaning 
one who depends upon God"). 

You are neither discourteous, harsh, nor a 
noise-maker in the markets; You do not do 
evil to those Who do evil 

to you, but you deal With them with 


(42:2-3) 
to open eyes that are blind, (42:7) 


forgiveness and kindness. 
| with which will be opened blind eyes, 


In Conclusion, 


1) Servant is for the Gentiles 

2) Kedar specifically Mentioned 

3) will bring Monotheism 

4) Warrior Prophet & will establish Justice 
5) Is a Muslim 


The Qur'an and Hadith Quoted this Passage as a fulfillment in Rasool Ss: as well. 


Deeply dwelling into isaiah 42 and Muhammad: 


https://youtu.be/4s2UTAtSKd0?sit= HWFn3D64LHQYhMCJ 


Video Two: 


https://youtu.be/dQlulIHHHerU?si=IkKkT_taxsbkxpTq 


LPT-Trinity's Logical Problems 


this part of the channel will feature the logical problems of the trinity explaining how it cannot 


TRIBE LJ TRINITY 


to the survival of the tribe by assisting those 
who have less The obligation of blood re- 
venge (cf AVENGER) is sacred. The tribes- 
men must exhibit hospitality*. Beyond these 
duties the tribe gives its members a surpris- 
ing amount of freedom. But the effective 
exercise of freedom is somewhat limited. It is 
the solidarity of the tribe which makes it 
the most effective social form for survival 
in the desert, The individual can survive 
only as a member of the tribe, and the 
close social solidarity which tribal life de- 
Pao eee much of both OT and 


The tribal structure of ancient Israel was 
a - tribe confederation, The origins and the 
operation of this confederacy are obscure in 
many details. The tribal structure of Israel, 
well adapted to the nomadic life, was less 
adapted to town and village life, where geo- 
graphical rather than tribal connections be- 
came important, Tbe organization of the 
monarchy left little room for the functions 
of tribal society, which was not much more 
than a memory during the monarchy. It is 
indeed remarkable that it continued so strong 
as à memory; this is due to the importance 
of Israel as a theological conception more 
than to its importance as û social structure. 


Trinity. The trinity of God is defined by the 
Church as the belief that in God are three 
who subsist in one nature. The be- 

lief as so defined was reached only in the 
4th and Sth centuries AD and hence i» not 
licitly and formally a biblical belief. The 


is defined in terms of "person" and "nature" 
which are Gk philosophica! terms: actually 
the terms do mot appear in the Bible. The 
trinitarian definitions arose as the result of 
long controversies in which these terms and 
others such as "essence" and “substance” 


were erroneously applied to God by some 
theologians. The ultimate affirmati of 
trinity of persons and unity of mature was 
declared by the Church to be the only cor- 
rect way in which these terms could be used. 
The elements of the trinity of 

within the unity of nature in the Bible ap- 
pear in the use of the terms Father“, Son“. 
and Spirit". The personal reality of the Spirit 
emerged more slowly than the personal 
reality of Father and Son, which are per- 
sonal terms. On the application of the name 
of Spirit to the Son in the Pauline writings 
ef srmur. The unity of mature does not ap- 
pear as a problem in the Bible, and indeed 
could only arise when a philosophical in- 
vestigation of the term nature as applied to 

was un, In the NT the Father is 
“the God" (Gk he rheos), and Jesus is “the 
Son of the God" (ho hyios tow theow), The 


way in which tribes arise; they may also arise 
from fusion of smaller tribes, Ultimately the 
tribe is the self-sufficient autonomous group, 
Once à tribe exists, it can expand by the 
adoption of clans or individual families, A 
tribe can arise by fission of large clans from 
the parent tribe, In such fissions the a- 
my relations are remembered. Likewise 
smaller groups are adopted by a tribe 
an artificial genen relationship is cre- 
ated; for memi 2 is blood kinship, 
without which the tribal obligations woul 
not be valid. Such tribal relationships appear 
in the OT. Abraham and Lot illustrate 
tribal fission (Gn 13), The adoption of clans 
a m in the relations of Judah* and 
aleb*. The absorption of a weak tribe by 
a stronger appears in Judah and Simeon* 
A tribe which either split, retaining the same 


name, of merged separate in sepa- 
rated 2 السام‎ og Simeon und 
Levi* both disappeared as tribes. 

The tribe is headed by a sheikh (lit "old 
man"; cf Hb raten. "elder"). In modern 
tribes the office is generally hereditary with 
reservations; the son of the sheikh may be 
displaced by another if he shows incompe- 
tence. The position is, however, generally 
retained in the same family and clan. The 
authority of the sheikh is paternal, but in 
Practice it i» not often such. Each clan 
also is headed by a sheikh, and decisions 
must be reached by common agreement. The 
sheikh imposes his will rather by force of 
character and diplomatic tact than by 
authority. In theory he is the bravest and 
وده‎ cg warrior of the tribe, and in prac- 
tice should not be notably inferior in 
tbese qualities. "Intelligence and the sword" 
were the two qualities of the sheikh men- 
tioned by an Arab to a European traveler, 
A. Jaussen, The sheikh determines the move- 
ments of the tribe to seek pasture, leads 
them in war and raids, and is the judge of 
disputes. 

The tribe claims a territory, usually not 
very precisely defined, in which it pastures 
its flocks; the size of the territory depends 
upon the size of the tribe, the amount of 
pos available — for the tribe does not 
ike to cover large areas simply for the 
pleasure of moving — and the ability of 
the tribe to enforce its claims. The territory 
must include water sources which are claimed 
exclusively by the tribe or shared with other 
tribes; water rights are more clearly de» 
fined than land rights, and are often u cause 
of rels, 

family solidarity of the tribe imposes 
certain obligations which admit no excuse. 
The tribesman must serve the tribe in wars 
and raids. A certain community of goods is 
practiced; he who has more must contribute 


be true and how it can be contradictory 


— — < — ——À 


Both Old and New Testament 


2000 articles covering every book of the Bible 


Major themes and concepts 


Characters of the Bible 
Ancient civilization of the Near East 
Geography of the biblical lands 
Over 200 charts and illustrations 


Bismillah 


| will first talk about how The Co-Equal trinity doesn’t really come the Christianity itself first 
let’s see what Christian Priests | Scholars said about it 


& 


THE MYSTICAL WOMAN AND THE CITIES 
OF THE NATIONS: OR, PAPAL ROME AND 
HER SECULAR SATELLITES, BY DIONYSIUS 


THOMAS DENNIS ROCK 


23 


that she should adopt & three- 
headed figure (as in some of 
her charchos—the Monastery 
of the so-called Triniturians at 
Madrid to wit), aud an equi- 
lateral triangle, to oxpress that 
belief, savours too strongly of 
the Dabylouian Harlot to escape 
detection. Moreover, the Papal 
Trinity seriously, and practi- 
cally, differs greatly from the 
Trinity of Seripturo; since, 
though Rome may theoretically 
retain the porson of the Holy 
Spirit in her creed, yet practi- 
cally sho transfers all His offices 
and functions to the Mother of 
God, and her Trinity thus be- 
cm 

God the Father, 


. God the Son, 


Mary the Motherof God the Son. 


. Indeed, if the Holy Spirit 


still enters into the Romish 
faith, I cannot see where her 
Trinity any longer exists, since 
by muking Mary immaculate 
they have proclaimed ber a 
goddess; no longer a saint, a 
glorifiod woman, but posse 
ing in her own right divine 
attributes.—The true Christian 
draws near to Chiist by the aid 
of the “Comforter.” The Papist 
approaches Him, on tho other 
hand, through the intercession 
of the Virgin. 


THE MYSTICAL WOMAN. 


3 — 


Imi 


rable of the Ancient 
Monarchies, particularly notices 
the system of triads, or Trinity, 
ns a special feature of Balylo- 
nian worship, and in one sen- 
teneo he strongly favours the no- 
tion of co-equal power:—'' The 
great gods are viewed habitu- 
ally rather as a hierarchy of co- 
equal powers, than as united 
by ties, implyingon the one hand 


pre-eminence, and on the other 
subortination.”—Vol. I., 142. 


Tho Eternal Father, 
The Spirit of God incarnate in 
a human mother, 
A Divine Son, the fruit of that 
inenrnation. (Page 10). 
And this author likewise affirms 
that the title of Diune (from 
whence Diana), or the Dove, was 
intended to identify the wo- 
man with the spirit of all grace, 
that brooded dove-like over the 
deep at the creation. 


22 TUE MYSTICAL WOMAN. 


‘The Paganism of old Romo was so wide a departure from tho 
Chaldean religion as not to be a recoznizalle offshoot of that 
idlolatrous system; but the Papacy, in her pretence of Chris- 
tlanity, and by her acceptance of some of the chief doctrines of 
the Bille. in conjunction with a vast amount of heathenism, has 
really produced a wonderful restoration of that post-diluvinn 
heresy, or harlotry, of Nimrod and his confederates in rebellion. 
Not a moral representation merely, but a material: not a copy of 
principles alone, but of practices; so that by bringing the two 
religions into juxta-position, we shall find the one to be the simili- 
tude of the other. At thts particular place, I must acknowledge 
the source whence I first derived my information concerning tho 
actual identity of Pagan Babylon, and Papal Rome; and if, by 
thun drawing attention to a little tract, or pamplilet, of superlative 
worth, T ean aid in extending its circulation, I shall be heartily 
glad; for, with some exceptions, I eun most sincerely recommend 
its contenta to all who cure to bo enlightened as to the truo 
character and aima of the Papacy. The Moral Identity of 
Baby lom and Home," by the Rev, Alexander Hislop,* is indeed 
at onve both curious, and instrnetive, It forcibly illustrates tho 
oll proverb, that “truth is stranger than fiction,” and contains 
an amount of evidence touching the abominations of the Roman 
Catholic Church, marvellous to contemplate, 

The doctrine of the Holy Trinity, as first intimated in Genesis, 
—where two persons of the triune Jehovah are distinctly men- 
tioned (“the Word,” and “the Spirit), and the third person 
mot indistinctly shadowed forth, (the very name of God, “Elohim,” 
being in the plural number of a language that has (Aree numbers, 
singular, dual, and plural),—was, it appears, adopted by the 
Challoe Heresiarchs, though in a corrupted form, and imitated 
the Papacy :— 


THE MYSTICAL BANYLON, 
Tun Church of Rome also, 
quite naturally as we might sup- 
pose, belioves in a trinity; but 
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There are many more statements that say the same things about it 
Now where does it come from then ? 


Another Scholar writes, “The doctrine is not found in any document or relic belonging to the 
church of the first three centuries... So far as any remains or any records of them are 
preserved, coming down from early times, are, as regards this doctrine, an absolute blank.” 


For example let’s take a look at Hinduism there are many Gods forming 1 Co-Equal Nature 
or God call it whatever you want 


Now The persons in the Trinity in Hinduism are called 1= ( Brahma The Creator ) 2= ) 
Vishnu The Preserver ) 3= Shiva The Destroyer 


In Egyptian Theology you can find a similar Trinity by the names of “ Aser , Aset , Heru “ they 
form 1 Nature while being apart from eachother 


Now for the logical problems of The Trinity 


The Logical Problem of the Trinity P1 The Father is God P2 The Son is God P3 The Holy 
Spirit is God P4 The Father is not the Son P5 The Father is not the Holy Spirit P6 The Son 
is not the Holy Spirit P7 There is exactly one God These 7 premises form an inconsistent 
set. In other words, they cannot all be true. However, Christian Trinitarianism affirms all 7 
premises. What exactly is the problem? The basic problem is tritheism. If F, S, and HS are 
God, and not each other, it follows that there are 3 gods. —— This then calls into question 
how the statements are to be analyzed. The key debate is over the phrase "is God" in 
premises 1 to 3. If "is God" is taken to be an is of identity, then by classical identity F, S, and 
HS would be identical to each other, which would entail modalism. Modalism is a heresy. 
That's something Christians will want to avoid. Maybe it's an is of relative identity? This 
would mean that 2 things F and S could be identical to God and yet not identical to each 
other This violates classical identity and most people are reluctant to do so. What about 
analyzing "is God" in terms of predication? Well, if each person is ascribed the quality of 
divinity and they are not each other, then we are back to 3 gods. No matter how similar they 
are in terms of their attributes, will, actions, etc. There may be another option. 


Maybe each person "is God" in the sense that they are "parts" of God. This is William Lane 
Craig's solution in an attempt to avoid tritheism. However, this is clearly unorthodox as none 
of the persons is said to possess the divine nature. What if all 7 premises are true and we 
accept that true contradictions exist? This has recently been proposed by JC Beall, but 
involves denying the law of noncontradiction, which most people will be reluctant to do. As 
most people will not be likely to reject the LNC or identity. Maybe the 7 premises are all true 
and they are only apparently contradictory, but not actually contradictory. Even if we cannot 
tell you how or why they aren't contradictory. This is a form of mysterianism, which has been 
proposed by James Anderson. This isn't technically a "solution" to the LPT. Rather, it is 
questioning whether or not a solution is required from an epistemological standpoint. Are 
mysteries acceptable in theology and if so when? How do we determine when something is 
actually contradictory vs. merely apparently? Questions to consider. So, given the brief 
explanation of the LPT and possible responses, we are left with modalism or denying 
classical identity with respect to this problem (is of identity option). Tritheism or partialism 
when it comes to the is of predication option. Denying the LNC or affirming a form of 
mysterianism and arguing that the LPT may be unsolvable, but Christians are still justified in 
affirming the doctrine of the Trinity. 


https://youtube.com/watch?v-oZEIrA aOK8&pp-ygUZYmxvZ2dpbmcgdGhlb2xvZ3kgdHJpb 
ml0eQ%3D%3D 


My Reaction to "Trinitarians" 


Who Call Me a "Heretic" 


Imagine if | told you that you 


have to believe in 
T Can you explain the or you will go to hell., but that | 

The Trinity is like the phases of Trinity to me in a way E Sahayafooda 
water: solid ice (the Father), that makes sense? is i 

liquid water (the Son), and 

water vapor (the Holy Spirit). 
The Trinity is like one man who 
can be a father, a husband, and 


Okay, what is it? 
How is it that the Father, Son, 
and Holy Spirit are distinct 
persons who share a common 


Imagine a triangular prism with = 


ij a single unit. "Partíalism" - a 
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Christians shouldn't fall under heresy @@) 
Invalid identity statement 


The trinity vs unitarianism debate is something which has been debated for centuries, and 
most christians hold to the model of God in which he is triune. | shall show how the existence 
of such a being is impossible, and that the only conclusion is that a unitarian God is true. 
The trinity is a christian doctrine which states that there are three persons who are 
distinguished via opposition of relation, as the father has the constitutive property of paternity 
whilst the son has the constitutive property of filiation, hence we can distinguish these 
persons in reality via opposition of relation as this relation can be said to be a real distinction. 
Now, under thomism the persons of the trinity are each identical to the essence insofar as 
they are not really distinguished from it, meaning a property is not lacking between essence 
and persons as we define a distinction via lack of a property between two things. If this 
identity statement between the essence is absolute, then we can utilize the metaphysical 
account of LL which states: V X VY V F(Fx <—> Fy) —> x=y, meaning if they share all 
properties, then they are just identical. Applying this metaphysical account of identity to this 
identity statement asserted by the thomists, we can conclude that by virtue of the persons 
being identical to the essence, then the essence must have these intrinsic properties which 
they have. Meaning by virtue of being identical the father the essence has the property of 
paternity, and by virtue of being identical to the son the essence has the property of filiation, 
thus the conclusion is that the essence has both paternity and filiation, but the son lacks 


paternity whilst the father lacks filiation hence the identity statement between the persons 
and essence is invalid as a property lacked. 


Not all thomists or those who posit an identity statement are speaking of an absolute 
statement, rather they posit a relative identity statement which uses sortals to display an 
identity relation. Relative identity avoids the formulation of the argument | have placed since 
they deny a metaphysical account of identity. However, it would appear that an appeal to RI 
would be trivial since the theory of RI does not negate that we can still make real distinction 
by usage of non-sortal predicates/attributes, so | can simply assert that the essence lacks 
paternity, thus a distinction in reality between essence and father and the same can be said 
with the other persons (essence lacks filiation, hence a distinction in reality between son and 
essence). Disregarding this entire argument | have put forth, there is still an issue with 
making an appeal to RI under a synchronic case. The issue is that the thesis of RI does not 
give a metaphysical account of identity, it simply states that things are identical if they are 
one and the same which does not give a reason/metaphysical account as to why they are 
identical. So, the conclusion is that an appeal to RI under a synchronic context is incoherent 
as it posits a brute fact by virtue of there being no reason for this identity statement. The only 
way an RI theorist can avoid this issue is by applying RI to only diachronic contexts, whilst 
disregarding it under synchronic contexts. Meaning; young aristotle =® adult aristotle, where 
“®” is a sortal "human" thus it can be rewritten like this: young aristotle =(human) adult 
aristotle. The explanation for this relative identity statement would be time as it is under a 
diachronic context. The conclusion is now that RI cannot be used under synchronic contexts, 
unless the PSR is dismissed. 


Let us hypothetically say that the trinitarian upholds the minority model of the trinity, in which 
a real distinction is asserted between the persons and essence. Well, the argument | have 
put forth above would not apply, but a more enhanced version of Ibn Sina's individuation 
argument would when speaking of the persons. Now, since that the persons are inseparable 
and under one existence, then Ibn Sina's argument cannot apply here as there is no 
multiplicity of Gods with their own existence. Rather, a more enhanced version of this 
argument which can be applied to the trinity is that the properties of the persons IE that 
distinguishes them, are identical to their necessary existence. If we assert the contrary (that 
there's a real distinction in their necessary existence) then polytheism follows, as we have a 
multiplicity of necessary existences (both essentially and modally). So, since these 
properties are identical in their necessary existence but distinguished from each other, then 
that which distinguishes them would have to be either possible or impossible. It obviously 
cannot be the latter for self-explanatory reasons, and we cannot ascribe necessity since they 
are identical in their existence, thus the only conclusion is to assert that its possibility, hence 
contingency is present. If they ask why necessity cannot be said of these attributes, then that 
would assume a distinction in their necessary existence hence polytheism. 


V X V Y V F(Fx <--> Fy) --> x-y (Leibniz's Law of Identity) F=T and S=T and H=T 
(Thomistic assumption that each Person is identical to the divine essence) F possesses P 
and not Q, S possesses Q and not P (Father has the property of Paternity, and Son has the 
property of Filiation, etc.) By (P1) and (P2), T must possess both P and Q (If F=T and S=T, 
then T must have all properties that F and S have) By (P3) and (P4), F and S must possess 
P and Q as well (If T has P and Q, then F and S should also have P and Q) F and S do not 
possess both P and Q (from P3), contradicting PS. Conclusion 1 (C1): F != T and S !=T 


(Father and Son are not identical to the divine essence, contradicting Thomistic assumption) 
If F != T and S != T, then they are distinct necessary existences within the divine (from P3 
and the understanding that both are inseparable aspects of the Divine). If there are multiple 
distinct necessary existences within the divine, then polytheism follows meaning the trinity is 
polytheism 


WHY THE PERSONS OF THE TRINITY CANNOT EXIST-> 


Christians claim that the single God exists as three distinct persons: the Father, the Son, 
and the Holy Spirit. This belief is false because several absurdities follow from it. In this post, 
| will demonstrate one such absurdity: —- Premise 1: If the persons of the Trinity exist, then 
they would be either qualities, or beings. Premise 2: The persons of the Trinity are neither 
qualities nor beings. Conclusion: Therefore, the persons of the Trinity do not exist. As 
regards to Premise 1 the reason it’s true is because existent essences either: Exist while 
subsisting within some other essence. Exist while not subsisting within some other essence. 
The first option is the negation of the second, so they cannot be both false. And the first case 
describes a quality, whereas the second case describes a being. As such, it is impossible for 
that which exists, to be neither a quality nor a being. 


Given the above, and since the Christian claims that the persons of the Trinity exist, this 
means that the persons of the Trinity would have to be either qualities or beings. With 
regards to Premise 2, if the Christian claims: “the persons of the Trinity are qualities of God, 
that subsist within His being.” We respond: “in that case, there would be no reason to limit 
them to three persons. If the Christian were consistent, he would have treated other qualities 
(such as Power, Will, and Knowledge) as divine 'persons' as well." Moreover, it is impossible 
for the qualities of God to separate from Him. Yet the Christian believes that the Son and the 
Spirit entered the world. So how can he then claim that those persons are qualities? And if 
the Christian claims: “the persons of the Trinity are each a divine being, such that each is 
attributed with all the divine qualities." We respond: “this is blatant polytheism. In that case, 
you would be no different than the polytheist who believes in a single family of gods, 
comprised of a multiplicity of individual deities." Since the two premises are true, the 
conclusion necessarily follows. Therefore, the persons of the Trinity do not exist. 
Independence vs Dependence Contradiction in the Trinity 


CREDIT TO THE KEYS OF THE UNSEEN 


Can one of the three persons create something against the will of the other two, or not? If 
one of the persons can create something against the will of the other two, then those other 
two persons are not God. For their inability to actualize their will is proof that they are weaker 
than the one who can, and that which is weak cannot be God. If the three persons are 
unable to disagree with each other, then none of them is God. In this case, each depends on 
the approval of the rest when creating anything, and what depends on others cannot be god. 
Either way, there cannot exist more than one divine person, so the Trinity is false. —— 


Now another thing 


Yet another Contradiction in the Trinity 


If the Father, Son, and Holy Spirit are 100% God, then that means they should all have 
100% of the attributes of God. So question for the Christians: Is Jesus independent of God 
the Father or dependent on God the Father? If Jesus is independent of God the Father, then 
that’s 2 ultimate independent existences meaning 2 gods. If Jesus is dependent on God the 
Father, then Jesus cannot be 100% God since one of God's attributes is that he's 100% 
independent and doesn't depend on anything. 


The Contingency Argument Refutes Christianity 


Christianity says that God is triune. But why would the necessary being necessarily have to 
be triune? You can deduce many attributes of the necessary being but you will never come 
to conclusion that it must be triune! Plus why specifically 3 persons? Why can't the 
necessary being be 2 persons or 4 persons or an infinite amount of persons? Once you put 
a number on God then he ultimately becomes contingent because he could be otherwise. If 
Jesus is necessary and the Father is necessary and the Holy Spirit is necessary and they 
are all different how can you have 3 necessary things that are different. This would render all 
3 persons contingent. 


ANOTHER ERROR ??? 


P1. let G be a subset of necessary existents necessarily containing a triune cardinality: v G 
(aG(S(x)) ^ nG(F(x)) ^ aG(H(x)); VG (nG(S, F, H)) P2. Let S, H, F be from the set of 
propositions predicated upon the uniqueness of each person in the trinity; S: S0) H: 
3!(H(x)) F: 3KF(x)) P3. Since S(x) is unique in G, there cannot exist a conjunction of H 
and F. By symmetry we obtain the following entailment relations 3 !S(x) = AH(x) A AF(x) 
3!H(x) = AS(x) A AF(x) 3!F(x) = AS(x) ^ HH P4. From P3, we establish v (G(S)) * 

V (G(F)) = V (G(H)) which implies that no person of the trinity can be distinct or unique P5. 
The trinity cannot be God G(S, H, F) * G(G) according to our predicate logical system. 
Conclusion 1: .". G(S) = G(F) = G(H) + (76(S, H, F)) 


To continue—>> 


P6. Suppose there is some formal language L with particular logical system P well defined 
such that OL P allows for G(G) <=> G(F,S,H) P7. This logical system would have to be 
contrary to classical logic (corollary from P5 and before) P8. If this logical system is contrary 
to classical logic then let R be the proposition where God is beyond attribution of classical 
logic and let Q be the proposition where God can be described by some logical system P. 
Lemma 1. If God is beyond classical logic (P) then either he cannot be described through 
any logical system (Q) or there exists some logical system which can describe God (R). 6: 
~P ^ R -> trinitarian god exists assuming R exists and its predicate is well defined. P9. We 
establish the necessity of God's existence through classical logic <=> classical logic suffices 
to deduce the existence of a necessary being. P10. Thus O: (P v R) ^ (~P ^ R) -> trinitarian 
god exists but by LEM =><= 


To continue —» 


another one 


A truth is either necessarily true or contingently true. (LEM) If a truth cannot be shown to 
entail a contradiction when denied, it cannot be justified as necessarily true and is thus 
justified as contingently true. (Definitional) If something is justified as contingently true, then 
it is impossibly essentially ascribed to a necessary truth. (LI) The trinity cannot be shown to 
be true by otherwise contradiction resulting. The trinity thus cannot be justified as 
necessarily true and is thus justified as contingently true. (MP 2,4) C: So the trinity is 
therefore impossibly essentially ascribed to a necessary truth. (MP 3,5) 


To continue—> 
another one 


world with W O being the actual world. Then let s_1:= “God’s Transcendence” € S with 

P(s_n) being the formula “God possesses the attribute s n". => G D n((G-» S) Vi 
Ww i) P2. All of God’s essential attributes are eternal and cannot entail a change. P3. 
'n(G -> S) assuming G, we have (W-. O P(s_1)) A (w_1 + P(s_1)) A (w_2 r P(s_1)) A. 
<=> [N(i>=0)]:w_i + P(s_1) Vi w O(R)w i P4. If God is encompassed by a contingent 
existence, then a) God is not transcendent above contingencies at that moment b) God's 
transcendence is not eternal PS. Suppose God enters his creation. => Iw_k | w_k ٠ 
^P(s 1) with k € {1,2,...}. Now for this to be true, either i) WK is not accessible from W. O, 
or ii) WWK is accessible from w_0 => Q^P(s 1). PG. If (i) then =><= as W O(R)w i Vi. If (ii) 
then we have WLOG w k-t'- P(s_1) A w_k r 2P(s 1) (°) for some t <= k using the 
properties of A. But God's attributes are true at all possible worlds accessible from w O. 
Hence we cannot have (*) by the LNC else we must accept the principle of explosion. P7. If 
we accept the principle of explosion, we may be able to say that it applies only to God, but 
we cannot pick and choose which attributes it applies to, since in Christianity, all of God's 
attributes are identical to his essence. P8. Accepting the above, we may assert G A ¬6 
since existence is also an attribute of God which is ridiculous in any w i. C. .. Aw KW Kk 
^P(s 1). . . bP(s 1) Viw O(R)w i -'. were God to enter his creation, everything breaks 


1) God's attributes, including transcendence, are necessary. Thus God's attributes are true in 
all possible worlds. Thus, in all possible worlds (g), if God exists (G), then God's 
transcendence (T) is true. (n(G — T)) 2) If God were to manifest within the created realm, 
this would mean that there are some possible worlds where God's transcendence is not true, 
as in these worlds, God would be not transcendent from His creation, thus o(G — T) and 

Q (^T) cannot both be true by the LNC. Hence God entering creation would violate the 
necessity of God's transcendence in all possible worlds. 3) Therefore chrsitanity and all 
religions who posit that God entered creation are incoherent. 


Now to continue this we need this 


Are the hypostatic properties necessary or contingent? 


Necessary: 


P1. Necessary means it cannot be otherwise in relation to a subject (definitional) P2. 
Hypostatic properties are necessary (P1) P3. Hypostatic properties are shared between 
persons (P1, P2) P4. No distinctions between persons C. Trinitarianism is false. 


CONTINGENT: 


P1. hypostatic properties are contingent P2. Persons are contingent C. Trinitarianism is 
false. Let P represent a necessary property of God. n will represent necessity, meaning a 
property is true in all possible worlds. Let Gx represent God in state or person x.. Px will 
represent the property P as it applies to Gx. 


Refuting the argument of "Logic Doesn't Apply to God" 


After being shown the incoherency of his beliefs, the Christian often resorts to arguing that 
reason/logic has no place in religion, and that rationalizing theology is contrary to what 
revelation teaches. I'll show why this is false. The first problem that follows from asserting 
"reason is unreliable", is that this is a self-defeating claim. How else can the Christian 
possibly prove that this claim is true, except by resorting to rational argumentation? 
Furthermore, reason is the criterion for distinguishing the true religion from the false 
religions. So the Christian who claims that reason is unreliable, is undermining the basis 
upon which his faith is built upon in the first place. To the above, the Christian might retort: 
"we accept the reliability of reason, but only in so far as it helps us prove our theology. 
However, when rational judgement conflicts with our theology, then our theology takes 
precedence." We respond: this is the epitome of irrationality. If you're going to pick and 
choose which rational propositions to accept or reject based on your theology, then you 
cannot use reason to establish the truth of this theology. This is because you would be 
assuming the truth of the thing you're trying to prove, before actually proving it. 


Meaning 


despite its being nonsensical, is the same as claiming that reason is unreliable. So why are 
you rationalizing your beliefs at all? Let P be a proposition. Consider a propositional modal 
model triplet where Wi is the set of all possible worlds w i for i = (0, 1, 2, ...} with WO being 
the actual world where W O P necessitates the actualisation of P. Now, W O oP D Vwi 
S IW. O(R)w i^w ii P. if dw_ks.t. w_k + 2P^w O(R)w k then =P. Suppose there 
exists no possible worlds accessible from WO the actual world. Then still, W 0 + oP <-> oP 
at W O since WO is accessible to itself. Alternatively, suppose w t exists ^ t40 ^ there exists 
no world accessible from w t. Then w t ا‎ oP vacuously since there are no worlds alternative 
to Wit at which P can be false by definition. Hence, in all scenarios, if there exists a world 
alternative to the actual world or a possible world where P can be false, then necessarily (not 
necessarily P) Thus if God is necessary then His conception could not have been actualized 
in any divergent form. Therefore it is not conceivable for God to exist eternally as more than 
one person. 


And declare, "The truth has come and falsehood has vanished. Indeed, falsehood is bound 
to vanish." 


17:81 
| hope this helped you Ikhwan | Akhwaat may Allah % bless the Muslimeen for their effort 
Textual critisism on the bible 


This part of the channel will show the problems within the bibles such as contradictions, 
errors, corruption and etc 


Johannine comma 


May be this verse in 1 John 5:7 is the only verse that states the Trinity explicitly and says 
that God is three in one: 


John 5:7 For there are three that bear record in heaven, the Father, the Word, and the Holy 
Ghost: and these three are one. 


However, there is a problem in its authenticity among Christians themselves. This verse was 
omitted from most of the Bible translations, and most Christians agree that it was added to 
the Bible, Albert Barnes says in his commentary: 


“The reasons which seem to me to prove that the passage included in brackets is spurious, 
and should not be regarded as a part of the inspired writings, are briefly the following: 


It is missing in all the earlier Greek manuscripts, for it is found in no Greek manuscript 
written before the 16th century. 

It is missing in the earliest versions, and, indeed, in a large part of the versions of the New 
Testament which have been made in all former times. It is wanting in both the Syriac 
versions — one of which was made probably in the first century; in the Coptic, Armenian, 
Slavonic, Ethiopic, and Arabic. 

Ill. It is never quoted by the Greek fathers in their controversies on the doctrine of the Trinity 
— a passage which would be so much in point, and which could not have failed to be quoted 
if it were genuine; and it is not referred to by the Latin fathers until the time of Vigilius, at the 
end of the 5th century.” 


AGAIN I. It is missing in all the earlier Greek manuscripts, for it is found in no Greek 
manuscript written before the 16th century. Indeed, it is found in only two Greek manuscripts 
of any age - one the Codex Montfortianus, or Britannicus, written in the beginning of the 
sixteenth century, and the other the Codex Ravianus, which is a mere transcript of the text, 
taken partly from the third edition of Stephen’s New Testament, and partly from the 
Complutensian Polyglott. But it is incredible that a genuine passage of the New Testament 
should be missing in all the early Greek manuscripts. 


Il. It is missing in the earliest versions, and, indeed, in a large part of the versions of the New 
Testament which have been made in all former times. It is wanting in both the Syriac 
versions - one of which was made probably in the first century; in the Coptic, Armenian, 
Slavonic, Ethiopic, and Arabic. 


Tue TEXT OF THE 


Mieres ووو‎ 
* 
Bruce Metzger, The Text of 
the New Testament page 
101-102 
Bruce Metzger says: 


“Among the criticism levelled at Erasmus one of the most serious appeared to be the charge 
of Stunica, one of the editors of Ximenes Complutensian Polyglot, that his Text lacked part 
of the Final chapter of 1: John, namely the Trinitarian statement concerning Father, the word 
and the Holy Ghost: and these three are one. And there are three that bear witness in earth’ 
(1 John v.7-8 King James Version). Erasmus replied that he had NOT found any Greek 
manuscripts containing these words... Erasmus promised that he would insert the Comma 
Johanneum, as it is called in future editions if a single Greek manuscripts could be found 
that contained the passage... As it now appears, the Greek manuscripts had probably been 
written in Oxford about 1520 by a Franciscan friar named Froy (or Roy), who took the 
disputed words from the Latin Vulgate....Among the thousands of Greek manuscripts of the 
New Testament examined since time of Erasmus only three others are known to contain this 
spurious passage They are Greg. 88, a twelfth-century manuscript which has the comma written in the 
margin in a seventeenth-century hand; Tisch. W 110, which is a sixteenth-century manuscript copy of 
the Complutensian Polyglot Greek Text... The Comma probably originated as a piece of allegorical 
exegesis of the three witnesses and may have been written as a marginal gloss in a Latin Manuscripts 
of 1 John, whence it was taken into the text of the Old Latin Bible during the fifth century. The 
passage does NOT appear in Manuscripts of the Latin Vulgate before about A.D. 800.” 


Ezra Abbott The Authorship of the Fourth Gospel and 
Other Critical Essays: Page 459 to 463 


{ امه‎ will here simply remind the reader that Erasmus introduced the  ' 
passage into his third edition of the Greek Testament in 1522 abd Luther 
died in 1546.... Luther after quoting the passage of three heavenly 
witnesses, remarks:- ‘These words are not found in the Greek Bibles; but 
it seems as if this verse had been inserted by the Orthodox against the 
Arians..... We may observe finally that the other early reformers and 
friends of Luther generally rejocted the passage; so Zwingli, Bullinger, 
Ecolampadius, Bugenhagen (Richi, ubi supra, pp. 35, 36). 

So, also, according to Kettner (Histpria dicti Johannel... 1 John v. 7 etc., 
1713, cap. 13), Melanchthon, Crucigner), Justus Jonas, Forester, 
Aurogallus. (see Semler, Hist. نا‎ krit. Sammulugun uber 1 John v. 7, 1. 
248.) Bugenhagen, as wo have seen, was especially strenuous against it; 
see his Exposito Jona, 1550, cited by Rickli, p. 39. It was also omitted in 
the Celebrated Lati version of the Bible by Leo Judae, Pellicanus, Peter 
Cholin, Rudolph Gualther, and others printed at Zürich in 1543. Fol., and 
commonly called the Zurich Bible or version Tigurina. 

A Marginal note oxplains the reason for its rojection.... To trace 
tho history of this gross corruption of the Text in modern 
Translations, Catechisms and confessions of Faith, especially in 
the Greek church since the sixteenth century, and in modern 
editions of some ancient versions, as Peshito Syriac, Armenian 
and Slavonic, might be interesting and instructive, psychologically 
as woll as critically; but there is no room for it here, 


Brooke Foss WestCott The Epistle of St John (1892) Page 202 


Brooke F. Westcott gave a long essay on 1 John 5:7 he 
then made the following Summary on 1 John 5:7 


»... THE WORDS ARE NOT FOUND: 

(1) In any independent Greek MS (more than 180 MSS and 
50 Lectionaries are quoted). Both the late MS which 
contain it have unquestionably been modified by the Latin 
Vulgate. 

(2) In any independent Greek writer. The very few Greek 
writers who make use of the words derived their 
knowledge of them from the Latin (not in Ir Cl. al Orig Did 


Athan Bas Greg. Naz Cyr.Al). 

(3) In any Latin Father earlier than Victor Vitensis or 
Vigilius Tapsensis (not in Tert Cypr Hil Ambr Hier Aug 
Leo).(4) Not in any ancient version except the Latin; and it 
was not found in the Old Latin in its early form (Tert Cypr 
Aug), or (b) in the Vulgate as issued by Jerome (Codd. Am 
fuld or (c) as revised by Alcuin (Cod. Vallicell)." 


1 John 5:7 


“Verse 7. - For those who bear witness are three, and thus 
constitute full legal testimony (Deuteronomy 17:6; Deuteronomy 
19:15; Matthew 18:16; 2 Corinthians 13:1). It will be assumed 
here, without discussion, that the remainder of this verse and 
the first clause of verse 8 are spurious. Words which are not 
contained in a single Greek uncial manuscript, nor in a single 


Greek cursive earlier than the fourteenth century (the two 
which contain the passage being evidently translated from the 
Vulgate), nor are quoted by a single Greek Father during the 
whole of the Trinitarian controversy, nor are found in any 
authority until late in the fifth century, cannot be genuine." 


“The Memorable text which asserts the unity of the THREE who 
bear witness in heaven is condemned by the universal silence of 


the Orthodox fathers, ancient versions and authentic manuscripts. 
It was first alleged by the Catholic bishops whom Huneric 
summoned to the conference of Carthage. An allegorical 

interpretation in the form, perhaps, of a marginal note invaded the 

text of the Latin Bibles which were renewed and corrected in the 

dark period of ten centuries. After the invention of printing, the 

editors of the Greek Testament yielded to their own prejudices, or 

those of the times; and the pious fraud, which was embraced with 

equal zeal at Rome and at Geneva, has been indefinitely multiplied 
in every country and every language of modern Europe.” 


Edward Gibbon with Notes By the Reverend H. H. Milman. 
The decline and fall of the Roman Empire (1900), volume 6, 
Page 195 to 198 


1 John 5:7 i.e. is it a genuine verse or is it a forgery? (from Church Fathers) 
1)Bruce Metzger: 

2) Ezra Abbott: 

3) Brooke F. Westcott: 

4) Pulpit Commentary: 

5)Edward Gibbon: 


The History of 
Christianity 


“It will be remembered that in the second century, 
Christian theologians such as Justin Martyr had used the 
old ‘logos’ idea - ultimately taken from pagan philosophy - 
to try express this relationship. Christ was tho logos, a 
sort of Qausi-God who functions as Gods agent. This had 
formed the basis for the development of what would 
become the doctrine of the Trinity.” 


Theodore D. Beacon: 


it is generally recognized that the 
doctrine of the trinity is not 

directly taught in the Bible, but it 

was claimed that we do find there 


sot forth with great earnestness 
the various elements, the disjecta 
mombra, as they aro called, from 
which the doctrine was built up.” 


The American Journal of Theology > 
Vol. 16, No. 4, Oct., 1912 Practical 
Aspects of the Doctrine 


Professor Koith Ward: 


“It took the church hundreds of years to 
develop what we now think of as the 
doctrine of the Trinity." 


“The dogma of the Trinity three 
persons in one God - was 
formulated by St. Augistino." 


Let us now quote references and see where did the Trinity come from?ls the Trinity in the 
Bible?Did the Triune —God formula come from Jesus teachings or someone else i.e. the 
Church Fathers? 

1. Jonathan Hill 

2. Joseph Priestley 

3. Theodore D.Beacon 

4. Henry S.Francis 

5.Keith Ward 


The comma is not in the earliest manuscripts : 


" The comma is not in two of the oldest extant Vulgate manuscripts, Codex Fuldensis and 
the Codex Amiatinus, although it is referenced in the Prologue to the Canonical Epistles of 
Fuldensis and appears in Old Latin manuscripts of similar antiquity. 


The comma does not appear in the older Greek manuscripts. Nestle-Aland is aware of eight 
Greek manuscripts that contain the comma.[20] The date of the addition is late, probably 
dating to the time of Erasmus.[21] In one manuscript, back-translated into Greek from the 
Vulgate, the phrase "and these three are one" is not present. 


The Codex Vaticanus in some places contains umlauts to indicate knowledge of variants, 
although there has been some debate on the age of these umlauts and if they were added at 
a later date.[22] The Codex Vaticanus contains these dots around 1 John 5:7, however 
according to McDonald, G. R, it is far more likely that the scribe had encountered other 
variants in the verse than the Johannine comma, which is only attested in the Greek until the 
14th century. [7] 


Both Novum Testamentum Graece (NA27) and the United Bible Societies (UBS4) provide 
three variants. The numbers here follow UBS4, which rates its preference for the first variant 
as ( A}, meaning "virtually certain" to reflect the original text. The second variant is a longer 
Greek version found in the original text of five manuscripts and the margins of five others. All 
of the other 500 plus Greek manuscripts that contain 1 John support the first variant. The 
third variant is found only in Latin manuscripts and patristic works. The Latin variant is 
considered a trinitarian gloss,[23] explaining or paralleled by the second Greek variant. " 


The earliest Greek manuscript to contain the comma is Codex Ottobonianus from the 14th 
century 
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Excerpt from Codex Sinaiticus including 1 John 5:7-9. It lacks the Johannine Comma. The 
red coloured text says: "There are three witness bearers, the spirit and the water and the 
blood". 


Spans? - “anc there are ree wch Dear testimony ^ heaven. 
the Father. and the Word. and the Holy Spint and these three 
are one in Chest Jesus” - earthly before heavenly 


https://youtube.com/watch?v-Kx8-I9UgpuQ 


Did Tertullian Quote the Comma Johanneum? 
G Bill Brown 
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9 Textual Criticism. New Testament Textual Criticism 

Advocates for the authenticity of the Comma Johanneum often insist that patristic citations vindicate their position to the 
exclusion of Greek manuscripts, citing Tertullian as a primary example. Does the evidence suggest Tertullian saw the 
Comma Johanneum? 


This argument is strengthened by the fact that Tertullian never provides a 
commentary on the Comma as would be expected if he had it 
the only thing that can be oncduded tor sure is that bé wa 
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Did Cyprian Quote the Comma Johanneum? 
© BA Brown 


© 420 Views 8012 Pages 1 File + 


© Textual Criticism, Trinity (Theology). New Testament Textual Criticism, 1 John, Textual variants NT Greet 1 John 


investigates the claim that Bishop Thaschus Caecihus Cyprianus quoted The Comma Johanneum (1 John 57 as it appears 
n the KJV) and concludes he most probably did not. This temative conclusion will need stronger evidence to overtum it 


however, even if the author is wrong, it does not vindicate authenticity for the Comma 


even if Cyprian did quote the Comma then that merely moves the date of the 
first known quotation back a century 
not one scrap of Greek evidence of the Comma exists in the first ten 


centurics 


Did Cyprian Quote the Comma Johanneum? 
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V Textual Criticism, Trinity (Theology). New Testament Textual Criticiam, 1 John, Textual variants NT Greek ١ John more * 
Investigates the claim that Bishop Thaschus Caecilius Cyprianus quoted The Comma Johanneum (1 John 57 as it appears 
in the KJV) and concludes he most probably did not. This tentative conclusion will need stronger evidence to overturn R 
however, even if the author is wrong, it does not vindicate authenticity for the Comma. 


Did Cyprian Quote the Comma Johanneum? 
oe Bal Brown 


© 1420 Views Bi2Pagee 1 File + 
© Teruel Critic trinity (Theology), New Testament Textual Criticism, 1 John. Textual variants NT Greet 1 Joha 
Investigates the claim that Bishop Thaschus Ceecibus Cyprianus quoted The Comma Johanneum (1 John 57 as it appears 


in the KJV) and concludes he most probably did not. This tentative conclusion will need stronger evidence to overturn & 


however, even if the author is wrong, it does not vindicate authenticity for the Comma 


Nowhere in any of his writings does Augustine quote 
the Comma. Such a scenario is unlikely if Cyprian quoted the 


Comma 
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investigates the claim that Bishop Thaschus Caecibus Cyprianus quoted The Comma Johanneum (1 John 57 as it appears 


in the KJV) and concludes he most probably did not. This tentative conclusion wil need stronger evidence to overturn it 


however, even if the author i$ wrong, it does not vindicate authenticity for the Comma 


Tertullian does not quote the comma anywhere explicitly or implicitly. He quoted 10:30 to 
support his view of subordinationism. Nowhere did he ever comment on that passage 


The Earliest quotation of the comma we have is from 385 AD in a Latin text written by a 
Heretic. 


It's never quoted by any of the early Church Fathers when commenting on the verse (note 
that today the comma is seen as one of the most significant verses in respect of proving the 
trinity) 


A TEXTUAL COMMENTARY 
ON THE GREEK NEW TESTAMENT 


Second Edition 


A Companion Volume to the 
UNITED BIBLE SOCIETIES’ 
GREEK NEW TESTAMENT 

(Fourth Revised Edition) 


by 
Bruce M METZGER 


on behalf of and in cooperation with the Editorial Committee 
of the United Bible Societies’ Greek New Testament 


In fact Clement of Alexandria's (c. 200) quotation of 1 John 5:8 omits the Comma : 
https://www.newadvent.org/fathers/0211.htm 

"Chap. v. 6. He says, This is He who came by water and blood; and again — 

Ver. 8. For there are three that bear witness, the spirit, which is life, and the water, which is 


regeneration and faith, and the blood, which is knowledge; and these three are one. For in 
the Saviour are those saving virtues, and life itself exists in His own Son." 


CONCLUSION: 


A) None of the disciples baptized: “in the name of the Father, and of the Son, and of the 
Holy Spirit.” B) The formula that is quoted i.e. “Father, and of the Son, and of the Holy 
Spirit” is never once referenced, not in any of the Gospels nor of Paul’s letters. C) Eusebius 
(260 - 339 CE) never once mentioned the formula, “Father, and of the Son, and of the 
Holy Spirit” instead he only mentioned the name of “Jesus.” D) The Scholars quoted all 
agree that it was not part of the original text but an interpolation. 

All the evidence quoted by the experts proved that 1 John 5:7 is a fraud, it was added in 
1500th century by Erasmus. The words that are quoted by the KJV for 1 John 5:7 is not 
found in any Greek MSS. All in all the evidence we provided is in our favour that Matthew 
28:19 and Ist John 5:7 are not genuine verses. Christians need to let go off the Trinity - 
Triune God, for Jesus never taught such doctrine. God never said he was a Trinity. 
The Bible never mentions anything about God being "three." The Bible never 
mentions nothing about God referenced as a "Person." Lastly the Bible never 
mentions anything about the “Holy Spirit" being God. I will finish off with these 
verses from Jesus mouth and what God says of himself in the Old Testament. 


Contra Maximinum, lib. ii. c. 22 §. 3 


1 Joann. v. 7. 8. Tres sunt testes; spiritus, et aqua, et sanguis; et tres unum sunt.2541 

I would not have thee mistake that place in the epistle of John the apostle where he saith, "There are three witnesses: the Spirit. and the 
water, and the blood: and the three are one." Lest haply thou say that the Spirit and the water and the blood are diverse substances, and yet it is 
said, "the three are one:" for this cause I have admonished thee, that thou mistake not the matter. For these are mystical expressions, 2542 in which 
the point always to be considered is, not what the actual things are, but what they denote as signs: since they are signs of things, and what they are 
in their essence is one thing, what they are in their signification another. If then we understand the things signified, we do find these things to be 
of one substance. Thus. if we should say. the rock and the water are one. meaning by the Rock, Christ: by the water. the Holy Ghost: who doubts 
that rock and water are two different substances? yet because Christ and the Holy Spirit are of one and the same nature, therefore when one says. 
the rock and the water are one, this can be rightly taken in this behalf, that these two things of which the nature is diverse, are signs of other 
things of which the nature is one. Three things then we know to have issued from the Body of the Lord when He hung upon the tree: first, the 


spirit: of which it is written, “And He bowed the head and gave up the spirit:“ 2543 then. as His side was pierced by the spear, blood and water.” 


the 3 post-Nicean Trinitarians who are often quoting the concept of the trinity all omit the 
very passage that is the most clear : 

1. St. Augustine : 

Contra Maximinum, lib. ii. c. 22 S. 3. 

1 Joann. v. 7, 8. Tres sunt testes; spiritus, et aqua, et sanguis; et tres unum sunt.2541 

| would not have thee mistake that place in the epistle of John the apostle where he saith, 
"There are three witnesses: the Spirit, and the water, and the blood: and the three are one." 


https://www.ccel.org/ccel/schaff/npnf107 .iv.xiv.html 


If he has quoted so many passages to prove the Trinity how come he doesn't omit the most 
obvious verse ? 


connumeration. 

XIX. But to my mind. he says. those things are said to be connumerated and of the same essence of which the names also correspond, as 
Three Men. or Three gods. but not Three this and that. What does this concession amount to? It is suitable to one laying down the law as to 
names, not to one who is asserting the truth. For I also will assert that Peter and James and John are not three or consubstantial, so long as I 
cannot say Three Peters, or Three Jameses, or Three Johns; for what you have reserved for common names we demand also for proper names, in 
accordance with your arrangement; or else you will be unfair in not conceding to others what you assume for yourself. What about John then, 
when in his Catholic Epistle he says that there are Three that bear witness,3723 the Spirit and the Water and the Blood? Do you think he is J 
talking nonsense? First, because he has ventured to reckon under one numeral things which are not consubstantial, though you say this ought to 
be done only in the case of things which are consubstantial. For who would assert that these are consubstantial? Secondly, because he has not 
been consistent in the way he has happened upon his terms: for after using Three in the masculine gender he adds three words which are neuter, 
contrary to the definitions and laws which you and your grammarians have laid down. For what is the difference between putting a masculine 
Three first. and then adding One and One and One in the neuter. or after a masculine One and One and One to use the Three not in the masculine 
but in the neuter, which you yourself disclaim in the case of Deity? What have you to say about the Crab, which may mean either an animal, or 
an instrument, or a constellation? And what about the Dog. now terrestrial, now aquatic, now celestial? Do you not see that three crabs or dogs 
are spoken of? Why of course it is so. Well then. are they therefore of one substance? None but a fool would say that. So you see how 
completely your argument from connumeration has broken down, and is refuted by all these instances. For if things that are of one substance are 
not always counted under one numeral, and things not of one substance are thus counted, and the pronunciation of the name3724 once for all is 


used in both cases, what advantage do you gain towards your doctrine? 


2. Gregory of Nazianzus (The Fifth Theological Oration. On the Holy Spirit, XIX) 


"What about John, then, when in his Catholic Epistle he says that there are three that bear 
witness, the Spirit and the water and the blood? 26 Do you think he is talking nonsense? 
First, because he has ventured to reckon under one numeral things which are not 
consubstantial, though you say this ought to be done only in the case of things which are 
consubstantial. For who would assert that these are consubstantial? Secondly, because he 
has not been consistent in the way he has happened upon his terms; for after using three in 
the masculine gender he adds three words which are neuter, contrary to the definitions and 
laws which you and your grammarians have laid down." 


https://www.ccel.org/ccel/schaff/npnf207 .iii.xvii.html 


3. Cyril of Alexandria 


Therefore the faith profits them who will hold it unshaken; how it profits, the all-wise John will 
assure us saying, Who is he that overcometh the world but he that believeth that Jesus is 
the Son of God? This is He that came through water and blood, Jesus Christ, not in water 
only, but in water and blood, and the Spirit is Truth; for three testify, the Spirit, the water and 
the Blood, and the Three are One. 
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It's quite ironic that the 3 most quoted Church Fathers to prove the trinity omit the very 
passage that proves it 


GREEK TEXT: 


"[6.43.222] Eikóg é riva 706 51000 0106م‎ 7711/0106 TOU OWTAPOS HÀ VEVONKOTA rrpookóutirv rfj 
àrroóo80&íon rrepi 100 lopóávou Epunveia, & id TO A€yelv rÓv Iwavvnv’ EVH EV vdati, 
Ò غ5‎ £pxópevog HET’ êlê ioxupórepóg HOU EOTIV, AUTOS üpüg RH ,, Ev VS) dic. v 
[6.43.223] Mpdc öv Aekréov ÖTI WOTTEP TIOTOV ruyxávuv Ó TOU Oeoü Adyos oic pév E Ü5wp, 
&répoig غ5‎ oivoc eUppaívuv kapóíav AvOpw Trou, AMO غ5‎ aipa Dià TÒ EAV pr) rrínré you TÒ 
aipa, اناه‎ Mere Gury EV &éauroig»: GAAG Kai rpoqr| AEYOUEVOG OU KATA TO AUTO vositai up 
Cov Kai op olTwç Ò 007106 &oriv Bóárrriopa UdatToc kai TTVEÚLATOÇ kai rp, riciv o£ Kai 
aivatoc. [6.43.224] Nepi 58 ToO TeAeuTaiou 607171010706, WG TIVES «qaoiv?, qnoiv Ev TO 
«Bárrrioya دمالا غ5‎ parrrioefjvai, kai 71006 OUVEXOUAI “WG OTOU TeAeoOf.» TOUTW TE 
cuuQuüvug £v rfj ETIOTOAA «ó» "AONTHs loávvng TO TrveduUG kai TÒ Ü5wp koi TÒ aipa 
avéypawev rà rpía eic Ev yivóueva. Kai 6566 5é Trou kai Opa eivai óuoAoyGv, Gagris &oriv 
und ruyxávuv O0pa En ÖO56ç SH, kai unkéri 056+ © A5n Qûpa. [6.43.225] Navtec 
oUv oi ororyero0pevor rfj d THV Aoyiwv roU Oso..." — (Book 6, Chapter 26, [Vol 14, Col. 
275-276 [6.43.222-6.43.225]] MPG.) 


http://khazarzar.skeptik.net/pgm/PG Migne/Origenes PG%2011-17/Commentarii%20in%20 
evangelium%20Joannis.pdf 


ORIGEN OF ALEXANDRIA (circa. 185-254 C. E.): “...Now, it may very well be that some one 
not versed in the various aspects of the Saviour may stumble at the interpretation given 
above of the Jordan; because John says, “I baptize with water, but He that cometh after me 
is stronger than |; He shall baptize you with the Holy Spirit." [Matt. 3:11; Mark 1:8; Luke 3:16; 
Acts 11:16; also comp., Acts 1:5; Acts 2:1-4; 1 Cor. 12:13;] To this we reply that, as the Word 
of God in His character as something to be drunk is to one set of men water, and to another 
"wine, making glad the heart of man,” [Psa. 104:15] and to others blood, since it is said, 
"Except ye drink My blood, ye have no life in you," [John 6:35] and as in His character as 
food He is variously conceived as living bread [John 6:51] or as flesh, so also He, the same 
person, is baptism of water, and baptism of Holy Spirit and of fire, and to some, also, of 
blood. It is of His last baptism, as some hold, that He speaks in the words, "I have a baptism 
to be baptized with, and how am I straitened till it be accomplished?" [Luke 12:50] And it 
agrees with this that the disciple John speaks in his epistle of: "the spirit, and the water, and 
the blood,” [Or: “The disciple John has described the spirit, the water, and the blood,” 
(Bengel, .ل‎ A. 1866)] [1 John 5:7] as being one [Or: “the three things as concurring “in one” 
(Bengel, J. A. 1866)] [1 John 5:8]. And again He declares Himself to be the way [John 14:6] 


and the door, [John 10:9] but clearly He is not the door to those to whom He is the way, and 
He is no longer the way to those to whom He is the door. All those, then, who are being 
initiated in the beginning of the oracles of God...” — (Book 6, Chapter 26, [MPG Vol 14, Col. 
275-276] “Commentary on the Gospel of John,” Translated by Allan Menzies. From 
Ante-Nicene Fathers, Vol. 9. Edited by Allan Menzies. Buffalo, NY: Christian Literature 
Publishing Co., 1896.) 


http://www.newadvent.org/fathers/1015.htm 
http://www.newadvent.org/fathers/101506.htm 


http://en.wikisource.org/wiki/Ante-Nicene Fathers/Volume IX/Origen on John/Origen9627s 
Commentary on the Gospel of John/Book Vl/Chapter 26 


"The disciple John has described ‘the spirit, the water, and the blood,’ the three things, as 
concurring [Or: “agreeing”] ‘in one" 


Captures well the sense of the preposition eig (denoting end result) connected with yivoueva 
(as in the context of Hebrew/Jewish legal testimony that must agree). 


[21] Origen 4, 143c says, “The disciple John has described the spirit, the water, and the 
blood, rà rpía (neuter) giç £v yıvéueva, the three things, as concurring in one." —E. Bengel, 
J. A. (1866). Vol. 5: Gnomon of the New Testament (M. E. Bengel & J. C. F. Steudel, Ed.) 
(W. Fletcher, Trans.) (111—154). Edinburgh: T&T Clark. Gnomon of the New Testament by 
Johann Bengel. Text Courtesy of BibleSupport.com. Used by Permission. 
http://biblehub.com/commentaries/bengel/1_john/5.htm 


https://www.merriam-webster.com/dictionary/concur 
My attempt at translation would be: 


Gk., ToÛTy TE GUUMWVUWG EV rfj ETTIOTOAA [ó] paOnTAç Toóàvvng TO rrveOpa Kai TO oup kai TÒ 
aipa davéypawev rà rpía eic Ev yivóueva 


"In harmony with this [interpretation], in the epistle of [the] disciple John: 'the spirit and the 
water and the blood,’ he describes as the three things that agree [Lit., "become" Or: 
“concur’] ‘in [Lit., "into"] one" 


Alternately: 


Gk., ToUTW TE CUUMWVUWG EV rfj ETTIOTOAA [0] paOnTAç Iwavvn¢ TO rrveUpa kai TO oup kai TÒ 
aipa davéypawev rà rpía eic Ev yivópeva 


“In harmony with this [interpretation], in the epistle of [the] disciple John: ‘the spirit and the 
water and the blood,’ he describes as the three things that become one [Or: “the three things 


that result in one [testimony]]" 


The principle manuscript for this “Commentary” is: 


[M] = Bayerischen Staatsbibliothek München Cod.graec. 191 [or Codex Monacensis] (circa. 
13th century C.E. [A.D.]) 


Folios 001-110, Origenes: Commentariorum in Matthaeum Origenis tom. XI. XII. XIII. XIV. 
XV. XVI. XVII. [Books 11-17] 


Folios 105-312v, "Origenis commentariorum in loannis evangelium" 


http://daten.digitale-sammlungen.de/-db/0004/bsb00046889/images/index.html?id-0004688 
9&fipzeayaxdsydxdsydfsdrxdsydeayaewqxdsydeayayztseaya&no-20&seite-230 


Folio 169r = 1st John 5:7-8 quotation and interpretive commentary by Origen. 


http://daten.digitale-sammlungen.de/0004/bsb00046889/images/index.html?id-00046889&gr 
oesser=&fip=eayaxdsydxdsydfsdrxdsydeayaewgxdsydeayayztseaya&no=20&seite=343 


Folio 169 


http://daten.digitale-sammlungen.de/0004/bsb00046889/images/index.html?id-00046889&gr 
oesser-&fipzeayaxdsydxdsydfsdrxdsydeayaewqxdsydeayayztseaya&no-20&seite-344 


Image of the title of Origen's Commentary. 
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Folio 169r [Image 00343] = 1st John 5:7-8 quotation and interpretive commentary by Origen. 


Origenes: Commentariorum in Matt 
13. Jh. [BSB-Hss Cod.graec. 191] 


urn:nbn:de:bvb:12-bsb00046889-0C7 
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Closer up. 
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Closer still, with key words underlined in red: 
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Though some may mem ignore the context (inmediate: en and historical) and 

attempt to retrospectively read (or anecdotally interpret) Latin Bible variant’s into Origen’s 

Greek neuter interpretive comments on what he thinks John is describing, the facts are, 

there simply is no Comma Johanneum here. 


